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1.
PREAMBLE


1.1
This document seeks to outline a process of ecumenical dialogue and convergence with our various ecumenical partners so as to ensure a harmonious and co-ordinated set of outcomes.  It aims to provide an ordered and logical progression to full visible communion by stages.  The steps in this process are formulated upon the basis of the Constitution and Canons of the Anglican Church of Australia and the standing determinations of its General Synod, in accordance with the Lambeth Quadrilateral and resolutions of successive Lambeth Conferences.

1.2
It seeks to indicate a sequence of practical steps that may be taken on the basis of the level of doctrinal agreement reached at particular stages of the ecumenical journey.  In this way it establishes a series of permissions from an Anglican perspective for co-operative ecumenical initiatives to be taken as and when appropriate levels of agreement in Faith and Order have been achieved.

1.3
This church fully recognises that other churches may entertain different views of what is ecumenically possible and be committed to more, or less stringent requirements than those laid out in this document with regard to the achievement of levels of agreement before specific practical action may be taken.  These differences may be accommodated within the framework of the process outlined here.  Indeed, differences of this kind must be negotiated and resolved in each bilateral conversation.  This document simply seeks to outline what may happen and when it may happen from an Anglican point of view.  It does not seek to dictate what must happen at any particular point in an ecumenical dialogue.

1.4
However, while respect for the interests of another church may entail that a specific practical step may be delayed until a further level of doctrinal agreement has been reached, this document seeks to indicate what cannot be brought forward to a point earlier in the process from an Anglican point of view.  In this way it establishes the bottom line, as it were, a minimal set of requirements to guide continuing Anglican involvement in ecumenical dialogue with all partner churches.

2.
LOCAL INITIATIVES
2.1
It is assumed that, in the current climate of ecumenical goodwill, initiatives will increasingly be taken to foster co-operation at a local diocesan and parish level and that this will occur in parallel with more formal conversations established at a national level by the decision of the Standing Committee of General Synod and the authoritative equivalent bodies in partner churches.

2.2
Once a degree of unity has been reached at a local level, it may be anticipated that there will be a natural desire to begin to formalise relationships with partner churches by expressing an intention to act together in mission wherever it is possible and appropriate to do so.  This may involve the drawing up of a formal document in which partner churches celebrate their mutual recognition of continuity in apostolic faith and ministry.  For example: “We recognise in each other’s traditions the presence of the Church of Jesus Christ and pledge to work together as much as possible as we grow together in unity.”

3.
INITIAL COVENANTS
3.1
When initial covenants are established locally they should be secured on the joint authority of the diocesan Bishop and the relevant President/Moderator/Presbytery/Bishop.  A degree of shared episcope may thus be an element at the outset.

3.2
Welcome to occasional eucharistic hospitality in terms of GS Canon 14 of 1973 enables Anglicans to extend an initial degree of sharing in sacramental worship, when the discipline of the other church permits it.  Partner churches need to be made aware from the outset that this is a standing canonical provision of the Anglican Church of Australia, but care needs to be exercised to ensure that members of other churches are not inadvertently encouraged to break the discipline of their own church.  For example, a general invitation to holy communion on a special occasion might be expressed in the form “Communicant members of other Christian denominations whose discipline permits are welcome to receive communion on this occasion.”

4.
COVENANT OF CO-OPERATION

4.1
Against the background of the degree of consensus that has been reached in recent times in ecumenical dialogues at an international and national level, a Covenant of Co-operation may be established on the authority of the local church or diocese.  This would involve a public profession of common faith and a solemn written agreement not to teach with antagonism contrary to the doctrine of the other Church (eg. Augsburg Confession or Catholic Faith as expressed in BCP and 39 Articles).

4.2
Co-operation may take the form of the development of practical projects for shared use of resources for mission.  This may involve, for example, the joint use of buildings or a joint programme of outreach.  Projects should be locally endorsed with a joint commissioning by Bishop and President/Moderator/Presbytery/Bishop.

4.3
When the discipline of the other Church permits, this level of communion may involve mutual eucharistic hospitality.  For Anglicans this will in the first instance be in terms of the current General Synod Canon allowing for occasional eucharistic hospitality (GS Canon 14 of 1973) but may also involve encouragement to Anglicans to receive communion in worship services of the other church when they are isolated from Anglican life and worship.  It is acknowledged that while some of our ecumenical partners may be able to welcome Anglicans to receive communion in their churches at this stage there will be some for whom this is not yet a possibility.  Once again it is important to the process of ecumenical convergence that Anglicans respect the discipline of other churches in this regard.

4.4
Mutual eucharistic hospitality may take the form of a commitment of one Church to welcome to communion and to care pastorally for members of the other Church in places where they are a minority and have no regular ordained ministry of their own.  A local covenant of co-operation involving an agreement for mutual eucharistic hospitality indicates that eucharistic hospitality will be offered on an extended basis to members of the other Church.  Sometimes this may involve alternating the worship services of this Church with those of a partner church, while the congregation remains essentially the same from week to week.

4.5
Such arrangements are already in place in many isolated localities to meet extreme pastoral need.  However, it is acknowledged that this kind of arrangement is technically speaking uncanonical, given that the BCP provides that those who receive holy communion in this Church must either be confirmed or ‘ready and desirous to be confirmed’ and that the Admission to Holy Communion Canon No 14, 1973 of General Synod requires that those who avail themselves of ‘occasional eucharistic hospitality’ but who ‘regularly receive the Holy Communion in this Church over a long period which appears likely to continue indefinitely’ should be approached by the priest to regularise their membership status.  Legislation of General Synod is thus needed to regularise arrangements with partner churches in which this level of eucharistic hospitality and a continuing commitment to the pastoral care of members of the other church is envisaged.

5.
STATEMENTS OF AGREEMENT ON ESSENTIALS OF FAITH AND MINISTRY

5.1
Generally speaking Statements of Agreement on essentials of faith and ministry will be made at a national level, following formal conversations established on the authority of the Standing Committee of General Synod.  These statements include statements of substantial agreement and theological convergence on such fundamental topics as: Authority of the Scriptures, Creeds as a sufficient statement of faith, Sacraments of Baptism and Eucharist, some form of episcope as essential to the life of the Church, and other matters specifically relevant to a particular dialogue.

5.2
The Anglican commitment to episcopacy and episcopal ordination is expressed in the Ordinal in the 1662 Book of Common Prayer to which we are constitutionally bound in the Anglican Church of Australia.  The Lambeth Quadrilateral speaks of ‘the historic episcopate, locally adapted’; by this we understand some form of episcope in ordained ministry, exercised in personal, collegial and communal ways, which expresses the principles both of service and oversight implicit in Jesus’ own teaching about servants and shepherds.  Anglicans also commend the Lima Statement on Baptism, Eucharist and Ministry as a good starting point for conversations about the expression of episcope within the three-fold ordering of bishops, priests, and deacons.

5.3
Statements will seek to be consistent with the existing statements of agreement made with all our partners in dialogue to which official synodical endorsement has already been given, so as to foster a continuing cordial dialogue and mutual respect as together we continue to seek the truth in Christ.

5.4
Agreed Statements produced in bi-lateral dialogues on their own authority should be distributed and posted on the internet for wide discussion in the Church.  From time to time they may be received and commended for study by synodical action and/or endorsed by General Synod.

6.
COVENANT OF ASSOCIATION and INTER-COMMUNION BETWEEN CHURCHES warranting INTERIM EUCHARISTIC SHARING
6.1
This level of communion may be established by resolution of General Synod after endorsing a Declaration of Agreement on Essentials of Faith and Ministry, which elucidates and affirms the agreed statements produced in the course of dialogue.  A Covenant of Association would also outline the precise canonical procedure proposed to be followed leading to a Concordat of Communion (eg. the acceptance for an interim period, if this is constitutionally possible in Australia, of the temporary anomaly of ministers not episcopally ordained during an integrating phase as in South India or as proposed in the US Episcopal-Lutheran Concordat).

6.2
This synodical action will be taken only after consultation with the ACC and referral to the Primates’ Meeting of the Anglican Communion or, at the direction of the Primates’ Meeting, referral to the Lambeth Conference (See Resolution IV: 3 of Lambeth Conference of 1998).  It would also need to be checked for its canonical validity in terms of the Constitution of the Anglican Church of Australia.

6.3
This level of communion is expressed by

(a)
the establishment and encouragement of mutual eucharistic hospitality - if this is not already authorised - where pastoral needs exists and when ecumenical occasions make this appropriate;

(b)
synodical action in which both churches recognise one another as churches in which the Gospel is preached and taught;

(c)
positive encouragement for the development of common Christian life by such means as:
i.
eucharistic sharing and joint common celebration of the eucharist

ii.
meetings of Church leaders for regular prayer, reflection and consultation, to foster joint episcope
iii.
mutual invitation of Church leaders, clergy and laity, to synods, with a right to speak;

iv.
common agencies of care, education and outreach where possible;

v.
exploring the possibility of adjusting boundaries to assist local and regional co-operation;

vi.
covenants among Church leaders to collaborate in episcope;

vii.
joint pastoral appointments for special projects;

viii.
joint theological and training courses;

ix.
sharing of information and documents;

x.
joint mission programmes;

xi.
agreed syllabuses for Christian education in schools, joint materials for catechesis and adult study;

xii.
co-operation over liturgical forms, cycles of intercession, lectionaries and homiletic materials;

xiii.
welcoming isolated clergy or diaspora congregations into the life of a larger 
group

xiv.
interchange of ministers to the extent permitted by canon law;

xv.
twinning (partnership) between congregations and communities;

xvi.
joint programmes of diaconal ministry and reflection on issues of social responsibility;

xvii.
joint retreats and devotional materials

(See Text of Lambeth Resolution 1988: 4)

7.
CONCORDAT OF COMMUNION
7.1
A Concordat of Communion establishes a level of communion of the most full and visible kind possible, though admittedly still flawed and imperfect this side of the Eschaton.  Sometimes this level of communion is spoken of as full communion or full visible communion.  It involves a commitment to the unimpeded interchange of members and ordained ministries at every level.

7.2
The decision to enter into a Concordat of Communion is established by resolution of General Synod after adopting a Declaration of Communion, expressing the belief that the goal of unity of heart and mind has been reached along with the mutual recognition of ministries including the episcopate, presbyterate, and diaconate in which ministers are ordained in a lifelong commitment for the exercise of ministry in personal, collegial and communal ways (cf. BEM, Part III:  Forms of the Ordained Ministry, secs. A, B and C).

8.
GLOSSARY OF TERMS
This glossary seeks to articulate working definitions of the meaning of various terms currently in use in ecumenical dialogue with partner churches.  Its aim is to reduce semantic confusion and to promote a standard terminology so as to ensure that various members of dialogues use the same word with roughly the same meaning.

8.1
Communion.
The basic meaning of the word communion or koinonia expresses what is held in common, and what holds us in common.  Most fundamentally it points us to the Trinitarian life of God and the mutual love and action of Father, Son, and Holy Spirit.  At the centre of the communion of the Church of God “is life with the Father, through Christ, in the Spirit.  Through the sending of his Son the living God has revealed that love is at the heart of the divine life.  Those who abide in love abide in God and God in them; if we, in communion with him, love one another, he abides in us and his love is perfected in us (cf. John 4. 7-21). Through love God communicates his life.  He causes those who accept the light of the truth revealed in Christ rather than the darkness of this world to become his children.  This is the most profound communion possible for any of his creatures.” (ARCIC The Church as Communion, London, 1991, para. 15).

Because the communion of the Church is essentially a sharing in the communion of Father, Son and Holy Spirit, it is to be understood as an eschatological reality. We do not participate in or experience communion in its perfection as it is in God as God is in God’s self; rather, this side of the eschaton our experience of communion is imperfect and we enter into it in ever deepening degree.

8.2
Intercommunion.
This term describes a formal relationship between churches of one communion with a church or churches of another.  Baptism establishes a basic communion amongst Christians; those who live and worship in denominational families of Christians may choose to enter into formal relationships which establish varying degrees of communion between them.  The result is intercommunion of one degree or another between Churches that have formerly been separated.

8.3
Covenant of agreement or covenant of co-operation.  These terms denote a local agreement, usually between parish churches or the dioceses of a national or regional churches, and local communities of denominational communions and their representatives, generally relating to shared resources, shared ministry, worship and programmes of outreach.

8.4
Sacramental communion.
A degree of communion is shared by all Christians on the basis of their sharing in the one sacrament of baptism.  Communio in sacris, while not being a term often used in Anglican parlance, signifies a more perfected form of sacramental communion, expressed in the open sharing of holy communion.

8.5
Occasional eucharistic hospitality is defined in the General Synod Admission to Holy Communion Canon No. 14 of 1973 of the Anglican Church of Australia as the invitation to baptised and communicant members of other churches who profess the Apostolic faith and who have been baptised in the name of the Holy Trinity to participate in and receive the sacrament of the holy communion in this Church on an occasional basis.  This level of communion is designed to meet the pastoral need for the provision of unilateral eucharistic hospitality in emergencies or in the absence of the priest or minister of a person’s own denomination.  There may be other special occasions when it is also appropriate to extend the invitation to holy communion to worshippers who as a general rule belong to another Christian family with which this Church is not yet in full visible communion.

8.6
Mutual eucharistic hospitality.
In circumstances in which this Church enters into an agreement or covenant at a local diocesan level to care pastorally for members of a partner church who are cut off from the ministrations of their own church, or vice versa, provision may be made to allow for eucharistic hospitality.  This goes beyond extending occasional eucharistic hospitality to individual members of partner churches.  It may involve an initial covenant or agreement with a partner church and encouragement to members of this Church to receive communion in another church.

8.7
Interim eucharistic sharing goes beyond occasional eucharistic hospitality of the kind that is extended in situations of pastoral need to individuals who may be isolated from the ministrations of their own church or on other special occasions.  It also goes beyond local arrangements for mutual eucharistic hospitality and local formal commitments to care pastorally for members of a partner church in situations of extreme pastoral need.

This level of communion usually follows the achievement of a significant level of doctrinal agreement, including agreement about ministry which for Anglicans involved episcopal ministry exercised in personal, collegial and communal ways.  This level of eucharistic charing is interim because the fullness of unity between churches has not yet been achieved.
For example, interim eucharistic sharing is defined by Lambeth 88 Resolution 4.  It denotes an invitation of special welcome (in this case to the Churches of the Lutheran World Federation of Churches) to receive Holy Communion on the understanding that the Lutheran Churches would do likewise and that this would occur otherwise than only in situations of extreme pastoral need.  It allowa for the possibility of “common, joint celebration of the eucharist” requiring that a joint eucharist held in an Anglican Church must have an Anglican president and use an authorised Anglican liturgy, with a Lutheran preaching.  The converse is recommend for situations in Lutheran Churches.

This is a level of communion extended not just to individuals who happen to be isolated from the ministration of their own church, but a degree of communion formally agreed upon by partner churches committed to working towards the goal of full visible communion.

8.8
Full visible communion.
This term signifies the highest degree of intercommunion between Churches.  This level of communion exists between member Churches of the Anglican Communion and those churches which have formally entered into full visible communion with them.  Full visible communion will normally be achieved after a series of agreed statements and the adoption of a Concordat of Communion.

8.9
Agreed Statement or Statement of Agreement.
Generally speaking an agreed statement will be a statement of a bilateral dialogue, setting out terms of substantial agreement in matters of doctrine or areas of theological convergence where substantial agreement has yet to be achieved.

8.10
Concordat of Communion.
This is established not simply on local initiative but by resolution of General Synod on behalf of the Anglican Church of Australia as a whole.  It is the instrument designed to warrant and create full visible communion, or communio in sacris.

8.11
A Declaration of Communion is a formal statement endorsed by resolution of General Synod which declares that substantial agreement or sufficient doctrinal convergence has been achieved in bi-lateral dialogue to warrant a commitment to enter itno a Concordat of Communion with a partner church.  A Declaration of Communion will express the belief that sufficient unity of heart and mind has been reached to warrant the mutual recognition of ministries including the episcopate, presbyterate, and diaconate in which ministers are ordained in a lifelong commitment for the exercise of ministry in personal, collegial and communal ways.

8.12
Concelebration.
In the first instance this term refers to the practice of more than one minister of the same Church or communion celebrating at the same altar at the same time using the same form of eucharistic liturgy.  In an ecumenical context, concelebration normally becomes possible only when full visible communion or communio in sacris has been achieved.

However, a case may be made for concelebration in the form of a ‘common joint celebration’ of the eucharist involving ordained ministers from two partner churches in the interim period between the making of a Declaration of Agreement on Essentials of Faith and Ministry and the signing of a Covenant of Association and the entry to full visible communion achieved by a Concordat of Communion.  This practice goes beyond the provision for ‘interim eucharistic sharing’ outlined in section 6 above, and has been recently followed with satisfaction in the context of the convergence of the Episcopal Church of the United States of America and the Evangelical Lutheran Church in America.
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